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As immigretion from Europe o the United States swellec in the late
nineteenth and early twentieth canturies, the variety of religious traditions
found in America multiplied. The immigrants’ religious attitudes and behavior,
both in their native countries anc in their new homes, added an importam
dimension o their overall migration experience. Despite its importance, the
religious aspect of American immigration has received uneven treatment bv
historians. Too often, American religious history and American immigration
history are treated as separate caiegories of analysis, when in fact, the two are
firmly linked and often intertwined.! '

Oscar Handlin certainly recognizes this relationship; in stressing the
disorienting effect of immigration upon individuals, he argues that the
immigrants’ religion added a cimension of continuity to their otherwise
uprooted lives. To Handlin, immrgrant caurches in the United States were an
extension of their old-world roots, conservative and backward-looking.-
Timothy L. Smith believes immigrant churches coniributed to the preservation
and the revision of inherited relicion. He writes that "Immigrant congregations
served diverse family, group, and individual interests. They were not
transplants of traditional instituzions but communities of commitment and,
therefore. zrenas of change.”? Furthermore, these communities sharpened the
boundaries betwesn the commir:2d and :he non-committed, within and among
immigran: groups. Although these historians emphasize different points of
interpretanion, they both further she idea that immigration integsitied religions
belief. As Smith notes, ”Migration was a theologizing experience.™

Over half a million immigran:s found their way to Chicago by the wrn of the
v, bringin Ath them & ’cr‘. “of customs and beliefs. Chi :cago became 1
composiw. of European- borr grcups who, along with their children, dominated
the city's ~opulation. As the poculation of Chicago grew from 503 i35 in 188C
to 2,701 705 in 1920 and its arza spread to cover over 198 square miles, the
people 110 setiled the city crezted a vast array of new insiitutions.
Particular.y important among :hese institutions were the churches, which
Chicagoazs believed lended crecibility 1o their city. The city's explosive growt:
caused some critics to claim that Chicago had left its morals behind. Chicage
hosted the World’s Parliament of Religion in 1893 as a balance to the Worlc
Columbizn Exposition’s more s2cular emphasis. In 1897, the Chicago Tribunc




asserted the respectability of Chicago as measured by the number of religious
associations and institutions which, it cleimed, led the country.

Carping critics who have found satisfzction in dencuncing the rowdyism and
urzodliness of Chicago may now hold :Zeir peace 22d hide their diminished

2ads, for, lo! the Queen City of the lakes ou:does all other cities in the
number and variety of its religious and educationai institutions.t

The Tribune’s use of religious institutions as a gauvge to measure the overall
morality of Chicago reflects the importance which the city’s inhabitants
ar:ached to these institutions, as well as the way i which many nineteenth-
ceamury  Americans defined moralin. Religious organizations and the
izsritutions which they spawned createc 2 civilizec ezvironment for a city with
e reputation for lawlessness. An imporzant ingrecient of religious institution-
building, largely ignored by the Tribune, was the ethnic context from which
reny churches arose.” Ethnic churches olayed ar irportant role in Chicago’s
crowth and expansion. In a city speciisd with & veriety of ethnic enclaves,
czurches became points of connectioz for like-minded immigrants. Ethnic
czurches provided an institutional mediation between immigrants and their
t-ban environment.

As Swedes settled in new, suburben neighborhoods of Chicago, they
replicated religious variations in a nurber of ouvt-lving regions, extending the
Swedish community throughour the Chicago area. Through their churches,
these immigrants created concrete nerworks of affliation that gave many of
:zem a much-needed sense of relationship with other Swedish immigrants.
Once created, Swedish churches and denominaiions became sub-communities
12 which immigrants attached strong lovalties. I this essay, I will explore how
Swedish religious trends in both Sweder and the United States were translated
into actual immigrant behavior in Swedish Chicago. I will use the Augustana
Lutheran and Covenant churches in Chicago as case studies to examine how
Swedes built and used their churches, and how those churches created an
instirutional context for movement within the city. Swedish churches in
Chicage-allowed..immigrants to main-zin strains of their own ethnicity in a
ceterogeneous city and assisted ther in the process of adapting to life in
Chicago. Even as they aided in the adjustment pracess, by 1920 the churches
ciso mirrored the transition of the Swedisk community in Chicago: an
American-born, English-speaking generation of Swedish offspring grew to
sutnumber the Swedish-born immigrants in the cinv, changing the character of
:1e Swedish community.

I

The religious identification of Swedes in Chicago was rooted in the theological
Cebates and social developments of rnineteenth-century Sweden, manifested
end adapted in the new land. The Church of Sweden, Lutheran in nature and
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firmly linked with the Swedish S:ate. served as the official interpreter of the
Bible and gave visual evidence of the hierarchical nature of :he relationship
between laity, clergy, and crown. Pietistic influences which stressed personal
devotion and relationship to God and a living faith originated in seventeenth-
century Germany and posed a threat to the state church as they gained
po\pﬁlﬁiﬁ’in Sweden. The Crowz issued the Conventicle Decreg of 1726, the
strongest of several such acts. which prohibited private religious gatherings and
represented an early attempt by the state to retain control of religious thought
and expression. Nevertheless, the church’s position as relisious authority did
not go unchallenged. The /ldsare (reader) movement, made up of peopie who
met to read and study the Bible in informal conventicles, increased in
popularity in the early ninetesnta century despite the decrze prohibiting such
meetings. Religious revivalism - aided by Ceorge Scott and™ Carl OIOF
Rosenius — spread in the 1830s and 1840s, gaining a widespread follo:vmg and
leading to the repeal of the Conventicle Decree in 1858. Revivalism had a
democratizing effect upon Swedish society as it encouraged lavpersons to take
leadership positions in religious settings, undermining the hegemony' and
vertical relationships evident in the State Church.8

Altogether, the nineteenth-century social movements - the free church,
labor and temperance crusades — provided an important step in the
modernization of the Swedish state. Torkel Jansson argues that voluntary
associations created by these social movemenits filled a potenially dangerous
vacuum during Sweden’s transition from feudalism to capitalism. The crucial
point Jansson stresses is the new idea of coming together regardless of given
and fixed relations, the principle of voluntary contribution.”® Sven Lundkvist
points out that the free church, :emperance and trade union movemernts gave
ordinary people a political voice and promoted dialogue over revolution. The
Swedish popular movements crezted a horizontal solidaritv in the form of the
congregation, lodge, or trade union, to replace the vertical reiationships of the
old society, such as master-servant, or priest-parishioner. Associations helped
create a new value system by channeling “dissatisfaction in the struggle for
power” and establishing colleczsive goals of religious, moral. or political
character.!® The popular movem2nts provided a new morality during & time of
immense change. By 1920, the itee church, temperance 2nd trade unicn
movements were nearly equal in strength, involving almost one-third of the
Swedish population.!!

The majority of church-going Swedes in America attended an Augustana
Lutheran Church, the largest Sweadish denomination established in the United
States. The history of Swedish Lutheranism in America began in 1830 when
Lars Paul Esbjorn founded the first such congregation in Andover, Illinois.
Esbjérn, an ordained pastor in the Church of Sweden, had also been influenced
by the lisare movement while siill in Sweden, as had his co-workers, Ture
Nilsson Hasselquist and Erland Carlsson. Their sympathy with pietistic and
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linerz. infizences jeopardized their chances for promerion within the Swedish
church sysi2m. That reason, combinad with a bezlief iz a divine call io serve
Swedes wio hed resettled in the new land, spurred them to move to America.
Alzhough thess men always served as defenders of the Lutheran tradition and
doctrine, they Zaced vastly different conditions in America than in the well-
eszablished church system of Sweden. Esbjorn traveled io a number of frontier
towns in tke Middle West, organizing congregaticns, building churches, and
meking preaching iours. Hasselquis: followed him 10 America, and eventually
became the fir:: president of the Augustana Synoc in 1860. At the urging of
Hesselquist anc the Norwegian pastor in Chicago, Paul Andersen, Eriand
Cezrlsson answerad the call to serve lmmanuel Lutheran Church in Chicego -
the first Swadizso Lutheran congregaiion in the citv. Thase mern, wrainec and
ecucaizd i the Swedish Church, founded a demomination which combired ¢
Lutheran heritege and a strong allegiance to the Augsburg Confession with ar.
independence Zrom the Church of Sweden rendered by the frontier condirions
in America.>?

In 1851, Swedes had joined with other Lutherans tc form the Evangelica!
Lutheran Svnoc of Northern Illinois. This assembly of Germans, Norwegians
anc Swedes soon ran into conflicts over doctrine and ecCucation of the clergy,

’

Disserzion. coupled with the increasing migration of Scandinavians ic the
UriteC€ Staies, :2d 1o the withdrawal of the Scandinavien conference anc the
formauon of the Scandinavian Evangelical Lutheran Augustana Synod in
North America in 1860. In 1870, the Norwegians withdrew irom the Augustanz
Synod, leaving the Swedes in complete control. This denomination s:ooc
independently, supported by neither the Church of Sweden nor the other
Lutheran churches in the United States. After 1856, American Lutherans
reczsived no more recruits from the educated Swedish clergy, nor was the
Swedish Church tempted to help the plight of those who had deserted their
homeland. The Augustana Synod recruited their members in much the same
manner as did their free church counterparts, and educated their clergy at
institutions o? their own creation. As George Stephensor points out, "Nothing
couid be more unhistorical than 1o designate the Augustana Synod as the
’daughter’ of the Church of Sweden. The founders, 10 be sure, brought with
them the Augsburg Confession and the symbolic books, but even these took on
nev ineaning...and in polity and practice the Augustana Synod has far more in
commozn with Congregationalism and Presbyierianism than it has with
Eurcpean Lutheranism.”?3

The Protestant Episcopal church was the only American denominatior.
which siressed i similarity tc the Church of Sweden. The St. Ansgarius
Episcopal Church in Chicago, formed in 1849 and inspired by the Episcopa!
churches in the New Sweden colony in Delaware. was the first Swedish
congregation in Chicago and the most successful Swedish Episcopal Church in
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Swedish communiry in Chiczgo, the St. Ansgarius Church never founc a strong
following among the immigrants who arrived in the decades of lzrge-scale
migration after 1870. Moreover, the Episcopal denomination never siared the
spontaneity of the other Swedish denominational movements. The Episcopal
Church represented a movement in which the clergy took the iniiiative in
forming congregations, anc it never reached deeply into the roows of the
Swedish people. Those who joined often did so as a reaction against 22 strong
moralizing tone voiced by tte other Swedish denominations.4

Both the Swedish Methocist and Baptist churches received financie. support
from the missionary funds of their American counterparts. While coz:ributing
to the early successes of :hese churches, this close relationship eventually
challenged the independent status of the Swedish congregations. The
Methodist and Baptist movemenis met with success in America and in Sweden.
The Methodist missionaries to Sweden furthered the nineteenti-century
revivalism there, and the first Swedish Methodist Church in America pre-dates
the first Lutheran church. Baptists founded their first church in Sweden in 1848
and their first Swedish church in America in 1852. Of the two, the Bapiists met
with the pgreatest success with early Swedish immigrants _ siressing
congregationalism and revivalism. While revivalism was also presez: in the
Methodist churches, the hierarchical nature of the Methodist church siructure
did not appeal to Sweces wio were skeptical of church authoritv. In addition,
some Methodists preachec perfectionism which ran counter to :ze more
Lutheran belief in the depravity of human nature. Both the Baptis: and the
Methodist efforts izitiaily t2oresented American denominations reaczing out
to Swedish immigcranis. Whaile these efforts met with a good mzasure of
success, they could never c-allenge the hold of the Lutheran traditic: op the
Swedish people.>

Not all Lutherazs, howezr. felt comfortable with the establishimez: of the
Augustana Lutherzn Synoc. Many of those who considered themseives to be
followers of Rosexaius anc inheritors of the Swedish ldsare belizved the
Augustana synod rzplicatec t=e stagnancy of the Church of Swedezz. [n an
attempt to purify tbe Lutheran church, they formed loose mission soc:zies and
held informal praver meetings similar in style to the conventicles iz Sweden.
These Mission Frieads delizved :he "inner call” of a person to the m:z:strv was
amf&’_ion for lay-ministers to practice and frowned :pon the
formality of the Lu-neran worship service. In this setting, the Augustzza Svnod
became the defenczr of racitionalism and the critic of spontaneous revivalism.
Even the non-conformists nzeded to organize — if only to have the auzhority o
license its own pestors — and in 1872 the Scandinavian Lutheran Mission
Synod in the Unitzed States was organized under the leadership of a Dane.
Charles Anderson. The formality increased with the formation of the Swedish
Evangelical Lutherzn Mission Synod in 1873 as part of the Synoc of Northern
lllinois, and in 1874, the Zormation of the Swedish Evangelical Lutheran
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Ansgarius Synod, par: of the Lutheran Genera! Synod. In 1885, these latter two
synods united 1o form the Swedish Evangelical Mission Covenant in America, a
separate denomunation which adopied nc formal creed, followed no
establishecd liturgy, nor believed in clerical ves:ments. C.A. Bjoérk became the
first president of the Covenant, a cobbler by training and preacher by
profession.

Not all Mission Friends were pleased with these denominational
developmeants, claiming that the new unions usurpsd the authority of individual
congregations. The leader of the disaffeciec. John G. Princell, refused to
accept the Covenanr Church. He belisved 32t the most biblical form of
Christiar vnion was :hz: of the iocal congregezion.”” Evenuwally, even Princell
recognized the advaniagss oi organizing and ook part in the forming of the
Swedish Evangelica; Frze Church in 1903, Overall, the Mission Covenani
Church benefited rom the new waves of Swelish immigrants arriving to the
American shores. Its creation paralleled the Mission Covenant Church in
Sweden. but it acted as a completely indepencznt agent without an American
counterpart.

0

The perioc from 1880 10 1920 was & time o° great transformation in both
Swedish and American societies. Although Sweden lagged a bit behind the
United States, both countries became incrzasingly urban and industrial.
Swedes who lefi for Chicago did so largely {or the opportunities the city
offered. opportunities which an _over-pppulated Sweden could not match. A
large proportion of Swedes who came to Chicago left small, rural areas. Even
those who lived in Sweden’s.urban_regions_had not been exposed to the
immense ethnic diversitv of a citv such as Chicago. During this period, Swedes
built more than seventy-two churches in Cnicago, creating a network of
religious institutions that extended throughou: the suburbanizing city. These
churches proved to_be an_important source..of.voluntary affiliation, for . the
maintenance of ethnic and religious identitv. Churches became channels
through which familiar theological _dehates_and_ worship. rituals_cou!d be
continued. Thev provided a means of relatonal,_ethnic identification and
solidarity and used a language which Swedes could understand.!8

“Not all Swedish immigrants in Chicago oelonged to Swedish churches,
however. When companing church membership statistics_of the mainline
Swedish denominations with the number of Swedish-born people in Chicago,
membership in the churches ranged from 20.7¢% to 35.8% of the Swedish
populatien. This figure drops significantly. however, when second-generation
Swedes are included in the calculations. Whez compared with the population
of Swedish-born and_iheir—American-harr children in Chicago, church

-

membership rangsd from 11.7% 10 17.29%.% (S=e Table I) Despite the fact that

77




the majority of Swedes did not belong to a church, the churches were among
the strongest and largest ethnic institutions in Swedish Chicago and they held a
significant place in the Swedish community. When Swedes moved to new areas
of the city, they started new churches before thev began other ethnic
associations. Furthermore, many more people attended church than actually
joined and some churches did not report their membership figures, thus the
impact of the ¢hurches was greater than their membership statistics might
indicate.

As churches provided aspects of continuity in lives which had undergone a
great transformation in the move from Sweden to Chicago. they developed a
character different from their counterpars in Sweden. Swedish churches in
America were essentially voluntary associations, unlike the Swedish system
where membership in the state church was automaric at birth. Although
requirements for church membership varied from one denomination to the
next, church members expressed values important to them simply by joining
the church. The competitive church environment found among Swedes in
Chicago also differed from the situation in Sweden. Swedish-speaking
congregations could be found among the Lutherans. Bapiists, Methodists,
Covenanters, Episcopalians, Seventh-Day Adventisis. and Free Church
members. The Salvation Army also made great inroads among Chicago’s
Swedish population.?® Many Swedish churches in America - especially those
following the free church tradition — tended to be more lay-oriented and
revivalistic than the Church of Sweden, giving the church 2 more democratic
flavor. Churches became an amalgam of the Swedish theological
developments, their American modificatiors. and the =xperience of living in
America.

To focus the scope of the study, the next section will concentrate on the
creation of Augustana Lutheran and Swedish Covezant congregations in
Chicago from 1880 to 1920. Tn tioing so, :t does not ceny the importance of
other denominations nor the diversity of the Swedish community, even within
the religious sphere. Rather, it attempts :o analyze :ae patterns of church-
building in two denominations with strong Swedish rcots. created with little
outside influence from American denominazions. The Azgustana Lutheran and
Covenant churches held different places on ize spectrum of Swedish religious
expression. The Augustana churches defended the Augsburg Confession,
stressed an educated clergy and formality of worship, znd accepted infants as
members through baptism. The Covenant churches wers pietistic gatherings of
confessed believers that rejected religious creeds, accepted lay-leadership
within the church, and emphasized greater freedom in worship practices. They
believed their denomination struck a balance between congregational
autonomy and denominational unity. Bv_1920, these fwo church groups
represented the largest denominations of Swedes in Chicaco, with membership
in the Covenant churches equaling 41.6° of the total Augustana Lutheran
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memberso:n for the same year Ses Table 1.) Despite their differences, both
dermomin.iions followed similar datzzrns of church growth and deveiopment.
creating ¢ nemnwork of congregiions which extended the Swedish communin
throughe.: the ciry of Chicago.

I

Both the Augustana Lutherar znd the Covenant churches began their work
with ths establishment of ¢ single mother congregation, from which
denomic:tional churches sprezd :hroughout the city. In 1880, the larges:
Swedish ciurch of any denom:-zticn was the oldest Swedish Lutheraz church
in the civ, Immanue! Lutheszn Church, founded in 1853. In th= 1880z
Immenus. Lutheran Church -zzzined the most influential and well-ctiende
Swedisk church in Chicago. B 18%1, church membership reached 2 total o:
1276, reoresenting nearf_rl(i o: Chicago’s Swedish-born residents. This
church, . zcated on the correr ¢ Sedgewick.and Hobbie Streets, held e place in
the Swec.sh community very s:milar to the local churches in Sweden. Swedes ir
Chicago ‘ooked to this churck. 2nc others like it, to perform sacred riruals in a
familiar church setting and lazzuags. Irnmanue!’ ation, in the h ¢
largest Swedish enclave on :ae near “north_side Qfﬂﬂ} '
prOTimzace 1o ihe Swedish ->mmunity as long as the Swedish po
remaine” centralized in the zrea. When Swedes moved to new arezs of
city, the church eventually fo_owed. In 1918, Immanue] Lutheran Church of
Chicagc and the Evangelice. Lutheran Bethel Church - started by the
Augustzza Lutheran Missior Board as an English mission in Edgewater in
1907 - made the momentous Zzcision to unite and form one congregation.!
The internal operations ¢ Immanuel Church from 1880 through 1917
reflect :he institution’s chancng role in the community. As Table IO clearly
indicates, the decade from 1851-1890 represented the peak of parish activity,
especially in terms of marriazes and babies baptized and buried. During the
1880s, manyv young, single Sv.zdes arrived in Chicago and found their mates in
the Swedish churches. Many - - these voung people were married in the church.
hMe numbe: of infants baptized during that decads indicates
that ths church community v2: made up of many couples of childbearing age.
These :mmigrants Jooked to <-¢ church in times of joy and sadness ~ to bless
their marriages, baptize thei- babies, and to bury their loved one - muck as
they hed done in their native zouniry, These rituals added a sense of continuity
to theis lives. Even at the pezlr of the church’s activity, however, membership
trends 2t Immanuel Lutkz-an Church began to change. Total church
membzrship reached its all-:me high in 1887: 1,558 communicani members
and 7¢” non-communicant - -mbers belonged to Immanuel Church, for a toial
of 2,225 people.?? That sem= vear the church celebrated its thirty-fourth
birthice;, and from that pciai on, church membership and activity steadily
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declined. At the ripe old age of thirty-four, Immanuel was already beginnizz 1o
show its age.

Membership activity during the 1880s shows incredible fluidity iz the
congregation. From 1881 through 1890, 1,556 new communicant merders
joined Immanuel, 289 transferred in from other churches and 1,267 cazz in
through confession of their faith. The church also lost members each: vez:. In
fact, records show that during this same period, 703 people were removzd -
probably to join other churches — 1,05 were simply dropped from the rezster,
and 19 -vere excommunicatec.”® Despite the turnover of members, leade:ship
in the church remained fairlv consistent. From 1875 to 1909, C. A. Evald
served as Immanuel Church’'s second pastor, succeeding Erland Carlson.
Known for his speaking ability, Evalc emphasized "prayer meetings”, “spi=:ual
outpourings”, and Bible classes, reflecting the pietistic tendencies four.d .thin
the earliest Lutheran churches.?

Sunday school for children became an important way for immigraz:s to
transmit Swedish values to thelr American-born children. Interestingly ec- igh,
Sunday school itself had no Swedish precedent. The heterogeneous etan:c and
religious conditions of American society, however, encouraged Swec:zs to

Swedish religious culture.® Aitendazce in Immanuel Church’s Sundzyv ::200!
grew from 360 in 1881 to 713 in 1890. By 1892, Sunday school enro..men:
reached 1,200, and averaged >.178 per year from 1892 to 1900. After i=ar - int
the drop in Sunday school atiendancs to 700 in 1916 reflected the aging :: the
church’s population and the Zact tha: fewer children lived in the vicimuzv -7 the
church.

As the Near North Side oi Chicago diminished in importance as &= 223 o1
Swedish settlement, so did the membarship and activities of Immanue. Cz_rck.
In 1892,' 1,510 people belorged io the church; by 1900, the numper had
decreased to 1,319.26 By 1917, the vear before Immanuel and Bethe. ch_:ches
merged, membership at Immanuel cropped to 986, 63% of its all-umz z.;2 =

Elmdale and Greenview Avezues, i the Edgewater region of the oiz.. .t s
from the heavily Swedish Arcersontille area. The congregation movsd (210 i3
new church in 1921, leaving the ol¢ Swedish enclave on the aear zoriz sice
behind.?” The church, as a Swedish irstitution, had outlasted the comm_zitv's
needs. Conditions in the neizhborhood had changed: Italians and blacxs -2gas
to replace the Swedes who -ad moved to newer areas of the ciry. A.zouga
nearly 1,000 people remainec on the membership register in 1917, ths dzzsioz
to move to Edgewater clearly showed that the old neighborhood zo .:nger
remained central to the church’s operations.?8

Established in 1868, the North Side Mission Church became :hz mother
church to the rest of Chicago’s Covenant Churchies. [Te small coz :
began as a mission Societywiihin [mmanuel Luthieran church with i-
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of i pzsior. Eriand Carlsson. Originally calling themseives “the Evangelical
Lu:izzre= Mission Society of Chicago” :hev representea one of four such
soc:zuiz: 1o the United States. In 1869, :znc was purchased and a building
cormoie:=¢ on North Franklin Street near Wxiting Sireet. on the near North
Side 0i Zaicago. This congregation remaicsd :ied to the Lutheran church, and
no c¢ze wwas permitted to preach the worl ol God unless he adhered to the
Luizzre- doctrine and the Augsburg coafession prerequisites to Lutheran

nozzo. As time passed and the congregzrion grew. the Mission Friends took
on :nei” own distinctive characteristics. p.zcing grsai emphasis upon a
fellowskio of believers and spiritual renewc.. To push the split even further, the

Im= ! Church barred Missior Frienc¢ :olzorteurs o its pulpit. In 1870,
the Nor:z Side Mission Church became :accrporatec under the laws of the
staiz o7 lllinois as the “Evangelical Li:nz-an Missionary Association of
Chiczze” and beean licensing its first preaczers

T-z Cxicago Fire destroyed the churck :n 1371 and caused a major setback
for :z2 —embers of the North Side Missio Czurch. Not until 1873 was a new
chur.- ~uilding erected on the same sii, nowever. By the early 1880s,

attecZamce ai the church grew rapidly =3 c:d :he Swedish population in
Chiczz. The church’s anniversary bookle:. 7i:2 One Hunared Years, notes that
"Mez, 2 the new arrivals had recently o2ez converied in Sweden but the
uncczvertec also attended the church senzces whickh provided an oppormunity
for —zk:=z friends and for social fellowsh:o...The near North Side of Chicago
had -ecome a distinctly Swedish commuziny between Chicago Avenue and
Diwvizion Streets... There were large numbers of iamilies with young children.”%
Grovang.a:tiendance and the slight northward migration of the Swedes resulted
in tkz er=ction of a larger church edifice in 1587 on the southwest_corner of
Marizt « Orieans) and Whiting Streets. Oz spacial occasions,. the.auditorium
colft-se=:"2;000 people, “which was said.ar the time of its_ completion.to.be. the
larges:-assembly place in America for Swedish psople.”s:

Ir. 1889, the first year the Covenant churches reported their membership
figures, 300 people belonged to the North Side Mission Church. Church
memoerstip peaked in 1898 with 556 peopie, a2 number claimed to be about

Sunce. School, always an important part of the church’s mission, reached an
atterZancs of 1,200 people in 1900. Dunzg =e next two decades, however,
churc: mambership steadily declined, and by 2920, onlv 346 people belonged
to ths cturch.? Similarly to Immanuel Lutnerarn Church, the North Side
Miss:~2 Caurch spawned new churches ir new suburbs, but eventually fell
victir: its2if 10 changing neighborhood demographics and a diminishment of
interz:: cmong second-generation Swedes. The One Hundred Years made the
followng observation: "When [F. M. Johnsca] tegan his ministry [in 1903}, the
Swec::h people of the church neighborhooc were moving away faster than they
were mo.ing in. This exodus continuec 1o increase with the passing
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years...Many membe::...joined other Covenant churches in Chicago or in more
distant places.”3 In 1924. the North Side Mission Church, by then known as
First Covenant, mc.2d to the souifiwes: corner at Albion and Artesian
Avenues in West Ricge, an area located :0 the northwest of Andersonville,
Neighborhood demcgraphics mandated :hat the church relocate; another
Swedish institution hzd outlived the Swedisx residents in the area.

The North Side Church became an important source of leadership for
Mission Friends throughout the Middle West of the United States and played
an important role 2 the formation of the Swedish Evangelical Mission
Covenant Church of America in 1885. The church became known as the
mother church for its assistance in the starting zew churches in Chicago and for
the part its leaders played in the leadership of the denomination as a whole.
C.A. Bjork, the congrzgation’s second full-time pastor, served the church from
1877 to 1894 while aizo serving as the first president of the Covenant as a de-
nomination. He resigned as pastor when kis job as president became a full-
time, paid endeavor. Members such as A. F. Boring, C. G. Peterson, Otto Hog-
feldt, and John Hagsirom also served leadership positions in the indepen-
dently-owned but dezominationally-oriented publication, Missionsvdnnen. A
number of church mzmbers formed the Swecish University Association real
estate partnership in 1893. a "voluntary associadon organized...for the purpose
of buying and selling the lands known as Norzh Park Addition to Chicago, a
subdivision...in Cook County.”> This associatiod attempted to build a Swedish
Covenant colony on :ae outskirts of Chicago in conjunction with the estab-
lishment of a Coverent college — a necassary institution for the religious
education of the Covznant clergy and for 122 g2neral education of immigrants
and their children. A though the colony wes nsver the homogeneous environ-
ment envisioned by =2 Land Association, :ae :chool located there, known as
North Park College, -ecame a focal point for 1ze denomination. In all of these
endeavors, the North Side Mission church oroved its important role as leader
in the Covenant Church of America.™

v

As the Swedish popu ation in the city grew acd spread into new suburbs, the
number of religious izstitutions serving thosz pzople likewise increased. In the
process, the power :nd influence of a singe church such as Immanuzl
Lutheran or First Covenant transferred to a larger number of smaller churches.
In 1880, four Augustana Lutheran churches anc three congregations of Mission
Friends existed in Chicago, located in the main hubs of Swedish population on
the North, South, amd Near West sides of the city. The membership in
Lutheran churches alone numbered 2461. a Zgure representing 19% of the
Swedish-born population in Chicago.® Bv 1920, Swedish Lutherans and
Covenanters had built thirty-two churches in Chicago. (See Table IIIN.
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Although membership at Immanuel Lutheran Church and First Covenant
Church declined aZzar the 1890s, the churches were not dead institutions. Their
lives continued o Zow through the new churches their members helped create
throughout the Ch:cago area. The creation stories of these daughter churches
are quite similar: the mother churches helped seed them. sometimes with
financial aid and cZ:en by supplying the core of charter membership. In 1868,
Immanuel Church helped the new Salem Lutheran Church — located in a
Swedish enclave oz the South Side - with the gift of three lots, valued at
$1,000. A number of Immanuel’s members who lived in the area transferred
their membership :0 iz Salem Church, helping establish the new congrega-
tion.” Bethlehem Lutheran Church in Englewood. incorporated in 1876, was
located in an up-a=d-coming Swedish enclave. Membership grew steadily until
1916.3 Johan Fors>zrg, an important organizing force for Bethlehem Lutheran
Church, wrote the Zollowing about the formation of the congregation:

Englewood was ther a suburb of Chicago and quite a number of
Swedish peop.e had sertled there. Among them was a family named
Anderson, M-, AQderzon was g painter and was known as Painter
Anderson. his given name I have forgotten. The Anderson Family
had built 2 fize big home and were very gooc friends of the pastor
of the Immaruel congregation, Pastor Erland Carlsson. The Ander-
sons invited Pastor and Mrs. Carlsson to come and have afternoon
coffee with them, and before Pastor Carlsson was ready to leave he
suggested tha: they have general prayer, and the neighbors were
invited to come in and take part. A goodly number came, in fact so
many that the large home could hardly accommodate them all.?

After that meeting, Erland Carlsson asked Johan Forsberg to begin pastor-
ate work in the Englewood area. A number of early members became person-
ally involved in the erection of a church structure. As Forsberg later surmised,
”"We have here a concrete example of what God had done and can do through
the coffee cup in th2 mission work.”40

Trinity Swedish Lutberan Church was founded :n Lake View, located to the
north of Chicago, 1n 1883. In the 1880s, developers subdivided the neighbor-
hood and residen:z began to migrate there from the city. Swedes came to
dominate the arez around the intersection of Belmont and Clark Streets,
stamping it with a cistinct Swedish flavor. Immanuel Lutheran Church began a
Sunday school mission in the area which provided the groundwork for the new
Trinity congregatioz. From a membership of only 24 in 1883, Trinity Lutheran
Church grew to 933 members in 1920, rivalling but not quite reaching the
numbers of Immanuel Lutheran Church.#! C. A. Evald, pastor at the Immanuel
Lutheran Church, presided over the organizational meeting in 1883. Services
began in private homes and the Sunday School met at a carpenter’s
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workshop.??

The founders of Trinity Lutheran Church, in a letter to the Immanuel
congregation, explained their need for a new churci. This letter described first-
nand the close relationship between the two congregations and the artitude in
which the new church was created. The letter, elocuently drafted by Johan A.
Enander. secretary of the new congregation and editor of Hemlande: the
newspaper of the Augustana Lutheran Church, refected the sense of destiny
with which the founders viewed their steps. After addressing the Immanuel
Church with the traditional religious greeting of "zrace and peace”. :he .etter
quoted appropriate Old Testament verses: "The Lord our God be wita us as he
was with our forefathers; may he never leave us nor forsake us. May he wrn
our hearts toward him, that we may conform to all his ways, observing his
commandments, statutes, and judgments, as he commanded our forefathers.”*3
The founders of Trinity Church believed they continued a long tradition of
faith in their new community.

The letter drafted by Enander emphasized the: the formation of this new
church was not initiated in a spirit of competitior. or disenchantmen: with tae
Immanuel Church:

From the beginning, we would like to clarify :hat within this motiva-
tion ihere was not the least bit of dissatisizction with our mozher
ckurca in Chicago or her beloved pastor, nor the slightest "separa-
tion” in the negative sense of the word..Tae motivation for this
step. which we will take with the knowlecge and approval of the
mother church, is the same as was made zffective by the othe:
Swedish Lutheran Churches built in differant parts of the cizv of
Ciaicago and its suburbs. As a consequence of the not insigniZican:
distazce from the church at Sedgewick Stre=: which exists for marn:
ot the members belonging to Immanuel Church who live ir this
placa. they - especially in wintertime - united with no :mil
amount of difficulty to visit worship serviczs and ihe other regule:
meetings which they desired. These diffic_ties were certainiy not
bigger than they could overcome, they who possessed a real nezd <o
kear God’s word and in addition were giftec with health and power:
but here, as in other places where our fellow countrvmen are living.
a sound mission work in Christian and churcaly spirit is needed, ard
we seriously doubt that such can come to stand with a less organized
congregation...Our so-named work shall carry on. +

This exhortation reflected the practical spirit in which these Swedes carriec
out God’s purpose in their lives. It also conveyec the caution with which the:
took their steps, warding off potential or real crizicism by their carefully-chosez
words. The members went on to ask that Immanuel Church provide finarcie
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assisiance as it had to other new congregazions in Chicago. The letter closed
with ¢ Zine! decree: ”Although we hereby announce that we intend to build our
own ¢-urca in Lake View, we feel this is nor iz the least extent observec as an
immediate withdrawal out of Immanuel Church...” The letter was datec Janu-
ary 20. 1683, and signed in Lake View, Cook County, Illinois by eighteez men
who woulc provide the backbone of leadership for the new church.4
Membzrship statistics show that fifty-five charter members joined the
caurcr. — wwanty-four of whom were commuricant members. An exami=ation
of thz acwual list of charter members revezls t=at the twenty-four communicant
membars consisted of twelve adult couples, and the remaining thi-one
mem-zars were their children. Undoubteclv, Trizity Lutheran Churck was in
part creat2d as an institution to preserve Zarily values and ethnic commurity
in ar up-zncd-coming Swedish enclave.4t The task of church-building v 2s no:
somezhirg these people had experienced :n Sweden, but they adaptec :o the
fluid surroundings of the newlyv-subdividec Lake View by creating thzir own
niche thzre. Although the actal numbers never reached those of Immanue!

Church =zt its peak, membership and churcz activity was the larges: of any
Swec:sh church in Lake View. Consisizet leadership and neighberhood
grovzz mumually reinforced each other and allowed for Trinity Chusck to
thrive.

Tnz scenario played out at Trinity Lutheran Church also took plece in a
number of suburban Swedish Lutheran churches. Ultimately, the key fzctor in
a churck's success was the demographic makeup of the neighborhood iz which
it was Jocated, especially in the vears before 1920 when Swedish remaized the
primarny _anguage of the church. As long as new Swedes moved into 2 area,
the Swedcish Lutheran church there continued 1o grow and thrive. Wken the
Swedish presence in a particular city declined, so did church memberskip, and
some churches did not continue to grow bevond their first two decades. The
average age at their peak for Lutheran churches established before 1900 whose
membership peaked before 1920 was 28.5 vears#” For the churches estab-
lished from 1880 to 1920 which peakec¢ before 1930, the average age they
reachec their peak membership was 25.13 vears.®8 A corollary to this same
renc a'so held true: Swedish churches could not grow in an area un:il they
were demographically supported by incoming Swedes. For example, the Ebe-
nezer Lutheran Church, established in 1822 in the region of the cin which
came to be known as Andersonville, remained quite small for the first 10 vears
of its existence. Started with a membership of 28, by 1902 the total number of
church members had only reached 56. T=n vears later that number hed grown
to 770. and by 1930, when Andersonville was a thriving Swedish community in
Chicago. membership at Ebenezer reached 1,239 people. By that time, Ebe-
nezer superceded Trinity Church in Lake View as the city’s largest end most
active Swedish Lutheran Church.#

Tne creation of the Covenant churches occurred in much the same manner
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and followed the same trends as did the Augustana Lutheran cnurches: meet-
ings began in people’s homes or in other non-Swedish churches until th
gregation could afford to build its own church. The biggest difference b
the two denomizations was that the Covenant churches were more 1__\
than_ their. Luthe-an counterparts, believing more strong!y it
the congregatioz and in the informality of the gatherings.®- Th
nu'es from the organizational meeting of the Mission Cc verant C
Moreland, loca:zd in a growing part of western Cthdgo XnOWN as
recorded that oa July 25, 1890, "several of Jesus’s believers assembled at
Leonard Larsorn's, 4735 Ohio Street, to confer about the Christian Mission
work in this arez.” The chairman and secretarv were selec:ec. and then "the
meeting openec with the reading of God’s word and praver. After that, the
decision was made to organize a congregation for God’s kirgdom and the
congregation’s name should be ’Svenska Evangeliska Missions-irsamlingen i
Moreland’”. Orce the decision was made, the “brothers N. Ancerson, A. Lind-
holm, and Victor Franson were voted as trustees. It was also cecided to regis-
ter the church znder Hlinois State Laws.” And so a new suburban Swedish
church was borz on the ourskirts of the city of Chicago. Wita a worc of prayer,
guidance from :ne Bible, and a united sense of purpose, these ietistic Swedes
created one of Chicago’s many ethnic churches.5!

The Swedist Mission Covenant Church in Edgewater egca in 1907 as a
Sunday school mission.of the North Side Mission Church. A z2w, respectable
community on :ie north side of the city, Edgewater borcerec the Anderson-
ville communiz on the east. The area grew after the turn of :he century,
especially whena elevated train service extended its operatons :0 Howard
Street in 1907. As Swedes became more economically secu:re. mary relocated
to Edgewater om areas farther south in the city, and the compos:tuion of the
church reflectec that success. In 1909, Swedish Covenanters fo-mally organized
the church in Edgewater. In 1913, membership numbe-z¢ :(91. in 1920 i
reached 251.5

When Swecz:s moved to Edgewater, as in other suburas .t Cricago, they
brought their izstitutional affiliations with them. A sample o1 .43 =embership
transfer certificates collected from 1909 to 1921 clearly dzmceastrates that the
majority of incividuals transferring their membership to the Mission Church in
Edgewater care from other Covenant churches in the cizv. These certificates
give a clear account of the network that connected Swedish Covenant churches
throughout the city.53 (See Table IV.) Fully 80% of the certificates of transfer
originated from other Covenant churches in Chicago. The mother church -
First Covenar: Church — supplied 15.4% of these members. but :his number
did not represant the largest proportion of transferees. On he contrary, the
Lake View Covenant Church - itself a spin-off congrege:io= - proved to be
the real mother church for the Edgewater congregation suoplving 30.1% of the
members who :ransferred to the new church. Whether thz move 10 Edgewater
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represented 2 second or 2 ihird move within Chicago, the movement took

place within a Covenant comiaxi. Severzl people (3.5%) even kept their
Covenant Church affiliation as :hev movec to Chicago from Michigan, Wiscon-
sin. or southern Illinois, and znother 3.5% of the sample ransferred from
Covenant churches in Sweden. Although residential movemec: for the Swedish
immigrant was commonplace, it was not haphazard.

Thus, the pattern found in the Covenant churches was the same as in the
Augustana Lutheran churches: institutiona! development followed population
movement into Chicago’s new suburbs. As long as Swedes remained-in-the
area, these Swedish-speaking churches {ourished. E:hnicity remained an
important par: of Swedish iden:ity, but the ethnic instinations :hemselves could
nos sustain all of the immigran:s’ needs. nor could they holc th2 Swedes in a
particular area of the city. Muct greaisr trends would lure 122 Swedes 10 new
areas: rapid population growth = older areas of Chicago. the increasing,ethnic
diversity of the city, improved iranspo-iation networks, anc the dispersal of
jobs to newer and more scatterzd arezs of Chicago. Suburbs beckoned new-
comers with opoortunities for home ownership and increasingly easy access to
jobs, and the move there reflectsc the upwardmabilin.of.the.Swedish-commus=
aity. The churches - institutions crezied by the Swedisk :mmigrants and
entrely dependent upon their suppbn - followed the people. As 2 member of
the Mission Church in Flumbolc: Park remembered: "The arza zround Hum-
boldt Park had [by 1879] become part of the city, and the sireets were laid
out..More and more people moved west, therefore it also beczme necessary to
move the [mission] work.”> Churches provided a context for immigrant mobil-
ity.

The Covenant and the Luthsran churches, as well as the other Swedish
denominations, became sub-communizies of the Swedist population in
Chicago, and more expansively, in the United States. At the same time, they
reflected the transition that was occurring in the larger Swedish community.
New immigration from Sweden - halted during the First Worid War — never
resumed the proportions of immigration in_the-1880s-and. the early 1900s. For
the first time since 1850, when Svedes were first registered on.the. city’s.census,
the Swedish-born population in Chicago actually.declined.by. 7%.from.1910. to
1920. During this same decade, church-building among Swedis: Lutherans and
Covinanters declined significanzly. (See Table II) The Eaglish_language

egan to make some inroads among some church organizations, especially
those peared toward the vouth, bu: the fact that Swedish remained the_domin-
ant language of the churches limited the churches’ appeal to the immigrants’
American-born children.ss As immigrant institutions, the church population
reflected an overall aging of the Swedish immigrant population. Swedish
churches needed a new agenda.if thev-churches-were-to-continue.to_thrivejn
the post-immigration-period.s6

The 1880-1920 period was an era of institution-building. The burgeoning

87




population of Chicago spilled over into new creas of the city which had once
been empty prairie. These regions became uraanized: they were subdivided in
ar;&o?é?lhi;ed fashion according to_a.carefnlly:suryeyed grid system. After the
subdivision came the peopling. Farmland gav2 way to city streets and empty
lots, which soon became dotted with new Zouses, shops, and significantly,
churches. The people who moved to these arzas began to recreate it in ways
which made sense to them. They were not fermers living on scattered farms;
they were city-dwellers who created multi-Zaceted, personal communities.
They lived in close proximity to one anothzr, and they created institutions
which helped preserve what thev deemed irmportant in their lives and which
created a civilized environment in the wilc outskirts of Chicago. To the
shapeless prairie they added form - the form of a community they understood
— and to that form they added substance, devising ways to remember and
incorporate their Swedish beliefs and traditions while living and working in an
American city.
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Table L. Membership in Chicago’s Swedish Churches 1880-1920

5/on - zrship Figures in Selected Denominarions

Donc nanon 1880 2890 1900 1910 1920
aug_siana Lutheran 2461 £231 5784 9776 11056
\iiss.on Covenant - 871 1719 2503 4596
Swec:sh Baptist 208 2091 2390 2897 3018
Swezish Methodist 715 1703 2154 2563 2307

~otc. Membership 3384 889¢ 12047 17739 20977

\few:bership as Percentage of Swedish Srock*®

Avgistena Lutheran 6.85% 5.6% 8.4% 9.1¢
\G:sion Covenant 1.4 1.7% 2.1% 3.8¢
Sw = dish Bapust 3.4¢ 23% 2.5% 2.5%
Swedish Methodist 2.7% 2.1% 2.2% 1.9
Tc:2! Membership 1426 11.7% 15.2% 17.3%

2233 103220 116740 121325

Tc:a! Swedish Stock 6

=T-ese numbers include Swedish-born and thair American-born children.

Table I1. Immanuel Lutheran Church Parish Activity 1881-1917

N:.mbers per year 1881-1890  1892-1900 1901-1910  1911-1917
Couples married 118.4 56.11 443 440
Bzptisms 232.0 130.6 61.8 53.3
Adult funerals 15.9 16.1 174 17.4
Children’s funerals 213 6.2 1.2 0.6
S-udents confirmed 62.0 80.0 81.0 413

Table IIl. Augustana Lutheran and Mission Covenant Churches established in

Chicago 1880-1920

Pre- 1580- 1890- 1900- 191C

1880 1889 1999 1909 192¢
Augustana Lutheran 4 5 7 8 2
*{ission Covenant 3 ¢ 5 4 0
Totals 7 132 12 12 2

Total Churches Established up to 1920: 46




Membership Figures ir. Selected Denominations

Table I. Membership in Chicago’s Swedish Churches 1880-1920

Denomination 1880 1890 1900 1910 1920
Augustana Lutheran 2461 1231 5784 9776 11056
Mission Covenant - 371 1719 2503 459
Swedish Baptist 208 2091 2390 2897 3018
Swedish Methodist 713 1703 2154 2563 230
Total Membership 3384 8898 12047 17739 20977
Membership as Percentage of Swedish Stock*

Augustana Lutheran 6.89%¢ 5.6% 3.4% 9.1%
Mission Covenant 1.49% 1.7% 21% 3.8%
Swedish Baptist 34 2.3% 2.3% 2.5%
Swedish Methodist 2.7% 2.1% 2.2% 1.9%
Total Membership 143¢% 11.7% 15.2% 17.3%
Total Swedish Stcck 62232 103220 116740 121326
*These numbers :nc.:de Swedish-born anc :heir American-born children.

Table II. Immanuel Lutheran Church Parish Activity 1881-1917

Numbers per year 1881-1890  1892-1900  1901-1910  1911-1917
Couples marriec 118.4 36.11 443 44.0
Baptisms 252.0 130. 61.8 53.3
Adult funerals 139 16.1 17.4 174
Children’s funerals 213 6.2 1.2 0.6
Students confirmec 62.0 80.0 81.0 413

Table ITl. Augustana Lutheran and Mission Covenant Churches established in

Chicago 1880-1920

Pre- 1880-

1880 1889
Augustana Lutkeraz 4 3
Mission Covenaat K] 8
Totals F; 13

Total Churches Es:zblished up to 1920: 46
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